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EDITORIAL 


The Star Reappears 


With this issue of the Star of the East, we are resuming its publication 
after a silence of 12 years. Started by the Rev. Dr. C.T. Eapen (1977) of the 
Malankara Orthodox Syrian Church of India and later continued by 
Metropolitan Dr. Paulos Mar Gregorios of Delhi (+1996) the journal had 
always received the patronage of His Holiness Baselius Marthoma 
Mathews II, Catholicos and Malankara Metropolitan of the Orthodox 
Syrian Church of India. With the passing away of Metropolitan Mar 
Gregorios in November 1996, the Star too eclipsed to the regret of all those 
who loved Mar Gregorios and avidly received the journal edited by him. 


Now with renewed determination, we are bringing it out again in the 
service of Church and society. Its founder editor, its former chief editor 
and its former patron were great visionaries. They were tireless workers 
who believed in the oneness and unity of the Church, the Body of Christ, 
in spite of disheartening divisions, and in the glorious calling of humanity 
created in God’s image. 


It is our deep desire to carry forward the torch of life and knowledge 
handed over to us by these great men though our own resources are rather 
limited. We sincerely hope that the readers of the Star would rejoice with 
us in its revival, and graciously lend their support and blessings as before. 


Communion and Witness of Orthodox Churches 


The two families of Oriental Orthodox and Eastern Orthodox Churches 
have been discussing for some decades the possibility of formally restoring 
eucharistic communion that had been broken in the aftermath of the 
Council of Chalcedon held in AD-451. The unofficial consultations of 
theologians since 1964 and the official dialogue of Orthodox Churches 
since 1985 have reached the conclusion that both families hold the same 
apostolic faith in Christ and maintain authentic theological, liturgical and 
spiritual traditions of the undivided Church. The ancient Christological 
disputes are now overcome by means of intense theological dialogue, 
mutual respect and fraternal love in Christ. The official Commission has 
recommended to the local Orthodox Churches that their faithful be 
Prepared so that we can resolve some of the remaining pastoral and 
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liturgical issues on the way to communion. These series of theological 
conversations and agreements reached between the two Orthodox families 
constitute an historic event of stupendous ecumenical significance. All 
the Orthodox Churches fervently and constantly pray for the unity of the 
Church, the Body of Christ, and this development may rightly be taken 
as part fulfillment of that prayer. We wait and hope patiently for its full 
realization in our time by the power of the Holy Spirit. 


The Malankara Orthodox Church of In 
this ecumenical breakthrough, because tw: 
theologians, Fr. Dr. V. C. Samuel and Met: 
(formerly Fr. Paul Verghese) were ami 
dialogue from the Oriental Orthodox si 
dignitaries of sister Orthodox churche 
on the invitation of the H.H.the Cath 
the urgency of restoring communion 
Some of the more notable among the 
Ecumenical Patriarch His All Holine: 
together with H.E.Metropolitan Da 
chairman of the official Inter Ortho 
ELE. Metropolitan Kyrill of the Ru: 


dia is particularly happy about 
0 of its outstanding 20" century 
topolitan Paulos Mar Gregorios 
ong the chief architects of the 
ide. Visits of Patriarchs and other 
s to the Indian Orthodox Church 
‘olicos in recent years underscored 
between the two Orthodox families. 
visits are the following: Visits of the 
ss Bartholomew of Constantinople, 
maskinos of Switzerland, former co- 
dox Commission for Dialogue in 2000, 


ssian Orthodox Church in 2006, H.H. 

Karekin II, Supreme Catholicos and Patriarch of All Armenians in 2008 
and most recently H.H. Abune Paulos, Patriarch of Ethiopia in 2008-09. 

In between, the former Catholicos of the Indian Church H.H. Marthoma 

Mathews II visited Holy Etchmiadzin for the consecration of the Supreme 

Catholicos Karekin I and for the 1700" year jubilee celebrations of the 


Armenian Church. The present Indian Catholicos H.H. Baselios Marthoma 
Didymos I visited H.H. Shenouda II, Pope and Patri i 
Church in 2005 in Cairo. iiciietiiheaee san 


In the light of such encoura 
the article of Dr. Kenneth Yos 
Marquette University, 
Theological Dialogue si 
and all concerned in o 
so far accomplished to 
of our churches to rec 


ging dialogue and mutual visits, we publish 
sa, whose recent doctoral dissertation at the 
; USA, deals with the historic Inter Orthodox 
ince 1964. We wish to urge the official Commission 
ur local Orthodox Churches to continue the work 
its conclusion so that all may rejoice in the witness 
onciliation and unity in Christ. 
Towards a Spirituality of the Local 


The present financial meltdown across the 
the fragility of our much-vaunted globalised 


hopefully recover from this slump for the tim 


globe is yet another sign of 
world. While nations may 
e being, there is increasing 
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i lobalisation’s erasing of local cultures and local economies 
eevee & people’s identity will have devastating effect on any global 
system. One major question for the future of humanity then is how i 
strike a healthy balance between the local realities and the globa 
aspirations, between an exclusivistically parochial cultural-economic 
identity and an imperialistically inclusive globalism. We seem to have 
enough of the global awareness of our life on the planet earth in the form 
of impending crises like global warming and other ecological threats. We 
also now directly experience the global power of the Internet and other 
communication network in our daily lives. They, however, are not reasons 
for ignoring the local, the particular and the plural in the guise of a sweeping, 
standardised, uniformative, One World concept. Some of the backlashes 
to globalisation in the name of religion, culture, ethnicity and race seem 
to illustrate this. However, communication in its various forms seems to 
ignore locality and its geographical, spatial and temporal attributes. 


The Christian churches have a special responsibility to spell out the 
quality and meaning of the Local since they originally began as diverse 
locally rooted faith communities, with geographical attributes and 
particular cultural flavours. In spite of their separate local rootedness and 
cultural identity they always held sacred the notion of ‘Catholicity’ 
expressed as the fullness of truth, the unbroken integrity and communion 
of the one body and the holistic and all-embracing nature of the gospel of 
Christ announced to all peoples of the world. This Catholicity is not a 
quantitative, geographical and spatial notion of extensiveness. The Church 
has always been Catholic even before it spread to different parts of the 
world. It is rather qualitative in its manifestation and aspiration, not at al 
comparable to any imperialist, expansionist, globalization. Most of the 
unfortunate divisions in the history of the Church can be traced to the 
distortion of the word Catholic, wrongly understood as geographically 
universal, and the consequent disregard for the quality of catholicity and 
the integrity of the Local. 


istian Churches, therefore, have an urgent responsibility to 
is beer of the Local and see if their own understanding of 
the Local and the Universal has ever sidetracked the qualitative notion of 
Catholicity or ignored the spiritual-theological dimensions of the truly 
Local. This may provide a new perspective to our contemporary secular 
world struggling how to keep together in right balance the global and the 
local, as sometimes wistfully expressed in neologisms like glocal. 


KMG 
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In Memoriam 


Rey. Dr. C. T, Eapen (1985 - 1977) 


‘ae noes ecumenist, visionary, writer, theologian anda great 
e Orthodox Church, Rev. Dr. C. T, Eapen will be 


in a Nellimoottil Chavadiyil family of Ado| 
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cter of the students there. 
kara Association Managing 
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£ Mount Tabor Dayara, 
Pathanamthitta, and also served 
mmittee of the Orthodox Syrian 


Pathanapuram, Catholicate College, 
in the Inter-Church Relations Co 


The ecumenical journal ‘The 
conveyed to the other christian ch 
Church of St. Thomas, Dr. Eap 


Star of the East’ star! i 
ted by him 
uthes, knowledge about the Indian 
en left a legacy to the church, which 


d by the T; i i 
Be : ry Tust which was ch; 
athews Mar Coorilos, the then Metropolitan of Ou 


Diocese and late the Catholicos of the Orthodox church 
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In Memoriam 


Metropolitan Paulos Mar Gregorios of Delhi (1922-1996) 
The many facets of the life and work of Metropolitan Dr. Paulos Mar 
Gregorios point to the versatility of his interests and range of his 
contributions. 

First Metropolitan of Delhi Diocese; Principal of the Orthodox 
Theological Seminary at Kottayam; Founder of the Delhi Orthodox Centre. 

Articulator of the Orthodox faith across the world; Biblical scholar and 
teacher; Exponent of sacred traditions; Promoter of unity among Orthodox 
Churches; Ecumenical leader devoted to interfaith dialogue and 
cooperation; President of the World Council of Churches. 

Scholar, philosopher, author, educationist, editor, linguist, public 
speaker, socio-political thinker, lover of children and nature, advocate of 
women’s equality, environmental integrity and holistic health. 

Crusader against exploitation, discrimination, neo-colonialism and 
religious-cultural arrogance; activist for disarmament, justice and peace. 

Life-long seeker after the light of knowledge, truth, and the 
transcendent source of our being. 


May his memory be eternal! 





“God is good. He alone is truly and fully good. He is good 
without mixture of evil; in Him all evils disappears. ... From Him 
comes all good. All that is good not only comes from Him, but is 
also His presence. Where the good is, there God is present.’ 
“Experience shows that the deeper we go into our respective 
religions, the more clearly we find that basic love of God and love 
for all humanity which should unite us all. The more rooted one is 
in one’s own tradition the freer and more secure one becomes in 
facing our fellow human beings and finding our unity in God and 
in our shared aspirations.” - Paulos Mar Gregorios 











g Star of the East 


Star of the East i) 








In Memoriam 


His Holiness Moran M 
ar Baseli 
(January 30, 1915 - January 26, 2006) a cepa srercarsine 


Pathanamth ne 
degree, ee ra Bishop's College, Calcutta for his B. D. 
York. Ology at the General Theological Seminary, New 


Angel” at that time. His H 


: 4 loliness ‘ 
Interest in the activities of » Baselios 


G : 
Father Mathews, ia ae 


It was in 1980 that he was unanimously elected by the Malankara Syrian 
Christian Association as successor to the throne of Catholicos of the East 
and Malankara Metropolitan. In recent years some of the new schemes started 
under his directions are found to be of much help and benefit for the 
community at large. A Civil Service Academy was started at 
Thiruvananthapuram, to give proper training for candidates appearing for 
Central Service Examinations. With a view to provide shelter for the poor, 
a House Building Assistance project was started. The Community Marriage 
Scheme is found beneficial for the marriage of poor girls. Human Resources 
Development and Services Wing is also helpful for the community in general. 


As President of the Ecumenical committee in Kerala and also in various 
other Inter-Church Committees he has shown excellent leadership. He kept 
in touch with the heads of other churches and promoted Ecumenism. Due 
to ill health and old age His Holiness abdicated his position as the Supreme 
Head of the Indian Orthodox Church on 29 October 2005. His Holiness 
died on Thursday, January 26th, 2006. His body was interred in Mount 
Horeb Chapel, in Sasthamcotta on 28th, January 2006. 


A person who has travelled widely, his Holiness inspired those who 
flocked to him to dedicate themselves to the love of God and serving 
of humanity. May the spiritual presence, blessings and prayers of 
His Holiness continue to guide the church. 


Inter-Orthodox Dialogue: Myths 
Misunderstandings and Mediation 


Rev. Dr, Kenneth FE. Yossa 
ABSTRACT 


Thanks in 


: Sreat mea: 
twentieth cent, p Staagd 


ury, more objective 
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eametien dialogue, by the latter half of the 
oe ee ira ve understandings were gained with 
hat the historical charges of « e schism, leading al. i 

S am 8 also to the conclusion 
the 1990s it has bec Ses of Monophysitism” are no longer valid. Indeed, since 
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cea authentically re "an" or Oriental Orthodox churches that both 
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Lord, and to : 
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hich brought about this 
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iss 4 more detailed discussion of the 
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refined and y 7 dina Process through 
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moment were to be answered—not merely the answers themselves— 
would determine not only the disposition of dogma, but the manner in 
which ecclesial communion or koinonia would exist among the constituent 
families of churches within the una sancta. The most significant of these 
began with the third century disputes regarding the nature of unity and 
diversity in the Godhead as three equally divine and eternal Hypostases 
or Persons. In the following century, controversies arose concerning 
Christ’s equality and relationship to the God the Father. By the fifth 
century, further controversies ensued relative to how and to what degree 
the divinity of Christ was united to His humanity. 


These last disputes, particularly, developed into sources of contention 
between the Alexandrine (or “Cyrillian”) School which understood 
Christ’s coexistent humanity and divinity within the unity of one nature 
and an opposing view, influenced somewhat by the Antiochene School, 
which held that two natures existed in the hypostatic unity of divine 
Person. (Such controversy itself originated within responses to the so- 
called Nestorian controversy two decades earlier in which Christ unity 
was defined as that of two Persons.) To clarify the teaching, the general 
council of Chalcedon (451) decreed that the “one and the same Jesus Christ, 
the only-begotten Son must be confessed to be in two natures, without 
mixture, without change, indivisibly, inseparably [united] ... each nature 
being preserved and united in one Person and subsistence, not separated 
or divided into two persons, but one and the same Son and only-begotten.” 
(From the Symbol of Chalcedon) Rather than unite the Church, the 
linguistic usage employed at the council and the philosophy upon which 
it was based brought differing models of theological discourse into even 
greater relief. With a rejection of the conciliar decrees by significant 
portions of the Church, along with Chalcedon’s anathematization of 
leading dissenters, the seeds were sown for a separation in juridical and 
sacramental communion between the Byzantine (“Greek”/” Rim’) church 
(as well as the Latin church) and the “Cyrillian” churches of Alexandria 
and Antioch (and sometime later, Armenia). By the beginning of the sixth 
century, members of one side generally rejected the orthodoxy of the 
other—whether as a part of the una sancta or in terms of doctrinal 
authenticity. While there would be notable exceptions into the eighth 
century, the complete separation between the two bodies had hardened 
into a mutually definitive schism by the beginning of the second 
millennium, essentially continuing to this day. At least until the latter 
half of the twentieth century, the bodies commonly referred to each other 
(often disparagingly) as “Monophysite” (one-natured) or “Dyophysite” 
(two-natured).? 
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Through the efforts of modern Tapprochement, however, realizing that 
such terms are essentially affirmations of misperceived distortions of each- 
other’s Christology, the “Byzantine” Orthodox family of churches is today 
usually referred to as Eastern and the “Cyrillian” Orthodox as Oriental. 
This rapprochement, in general, signaled the earnest re-start of discussion 


between the respective separated churches as the ecumenical movement 
gained currency within Orthodoxy, 


Beginning with Orthodoxy’s active inv 
World Council of Churches 


isted of four unofficial investigatory, fact- 
Herarchs and theologians from both bodies 
held at Aarhus, Denmark (1964), Bristol, England (1967), Chambésy, 
Switzerland (1970) and Addis Abal iopi, 


a, Ethiopia (1971). These meetings 
provided the crucial foundations leadi. 


cond series of meetings at Chambésy (1985 and 
1990), and Wadi-el Natrun, Egypt (1989). i me 


Rapprochement at Millennium’s Close 


er in Chambésy, Switzerland 


: lightly more Participants than 
thirty representatives in all— it was the first 


ed officially since the fall of the Soviet Union 


between November 1-6, 1993.4 Having s 
the Preceding dialogue— 
time that the JCTD gather 


objectives; 


“The present Meeting +++ 1S of utmost importance not only for evaluating 

Correctly the truly historic theological work of our Commission which had already 

tous ecclesiastical meetings, but also for. ‘facilitating 
tion of full communion§” 
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i muniqué indicates that nothing especially 

st iaioas ee citing the dialogue; rather, it os 

het ae Poduned in previous encounters, oe ee : 

ici i i 83 and 1989. e cou: 
oe a oi ns mee ae five questions. Three of 
foodate ith the heretofore recurrent issue of lifting the canonical 
Linen fi cifically attempting to determine 1) what ecclesiastical 
oat easel competence to do so, 2) which anathemas could be 
mene vont f the Second Agreed Statement (no. 10) and 3) aL 
sin its ea d re would have to be observed to restore koinonia. The 
nel panes sei sought to “understand and implement” ecclesial 
are noel as its consequences liturgically and canonically.* Both 
pomp: entaves caucused throughout the week, producing two 
cre io riate to the issues at hand. The Oriental Orthodox 
oe se E duced an additional document in response. At length, 
ene ie of the JCTD was established to create a proposal for 
cong ay a ee based on these papers and deliberations. 
ie eae the adhoc committee includes the following 
e sta 
ndations. 

» ae of the anathemas should be made unanimously 3 
ficulewecoall by the Heads of all the Churches of both sides, throug 
oe : ropriate ecclesiastical Act, the content of which will 
oe Benes fe Sei from each side that the other one is Orthodox 

include acl 


in all respects. 

ifti: should imply: 
The lifting of the anathemas s vant 

i Bibi of full communion for both sides is to be immediately 
a. that r 

implemented; ; 
b. x past condemnation, synodical or personal, against each other is 

. that no 
licable; . 

me ratalogue of Diptychs of the Heads of the Churches should be agreed 
c. thatac t 

upon to be used liturgically. nm 
At the same time the following practical steps should be taken: 

i b-Committee for Pastoral issues should continue its very 

a ae pa according to what had been agreed at the 1990 meeting of the 
impor ‘ 
loint Commission. - 

; irmen of the Joint Commission should visit the Heads of the 
‘ bi cro with the view to offering fuller information on the outcome of the 

hurche: 
Dialogue. 


a. 
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Gs 4 sh rable Sub-Committee should be appointed by both sides to examine 
urgica implications arising from the restoration of communion and to 

propose appropriate forms of con-celebration. 
Matters relating to ecclesiastical Jurisdiction should be left to be arranged by 


the respective authoriti 
ies of the local churches a i f 
i hori cc 
and synodical principles, a allie 


e. Two co-Chairmen of the Joi PES 2 
Dialogue should bie x Joint Commission with the two Secretaries of the 


Shift; 7 
ifting Dynamics: Ecumenical Encounters after 
e Chambésy, 1993 
1. more or less annual basi 
continue the discussions nebardin 
the Oriental Orthodox and Ea: 


various 8roups of interlocutors met to 
'§ Numerous aspects of unity between 
only one formal Meeting of mE Poas Sommunions. Howevet, 
meeting in Chambésy, ah, the JCTD has taken Place since the 1993 
seems unlikely in iheined a the time of this writing a plenary session 
eelogue, Tepresenting afte he ae i necitesol bilapere) 
ngagement with representati equally the two communions, 
lands have essenti vis of the respectiv i i i 
Both clearly veoh along Ae eae es oe? 
and affirm what has al nity with the Previous work of rapprochement 
with the same fora = teady been accomplished (alth 33 
urgency), ough not always 


Posture led to the ev, 'S, including ecumenical endeavors. Such a 
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commission for dialogue with the Oriental Orthodox sub-committee as a 
whole, independent of any other autocephalous Eastern Orthodox body. 
Other Eastern Orthodox interlocutors have expressed sentiments ranging 
from a cautious but forward-looking optimism to virtual renunciation of 
the dialogues— particularly with regard to the concord reached regarding 
Cyrillian (or “Alexandrine”) and Chalcedonian Christologies. While the 
resolution of questions regarding the ecumenicity of the general councils 
after Ephesus and the standing of individuals or opinions anathematized 
by the synods, should be the core concern for current and future dialogue, 
some bodies continue to insist that further discussion regarding the 
Christological issues is necessary. Yet not one autocephalous Eastern 
European Orthodox body has to date rendered a conclusive, official 
judgment on any of the JCTD recommendations. Insistence that certain 
Christological issues remain on the table in some instances, remains an 
impediment toward resolution of the more important issues just identified. 
Worse still, in two instances (viz. Bulgaria and Georgia") the inter- 
Orthodox rapprochement of recent decades has been renounced 
altogether.’ 


The second course is found generally among two subgroups, 1) the 
hierarchs of the Oriental Orthodox and Eastern Orthodox churches who 
are participating members of the Middle East Council of Churches" and 
2) hierarchs from within the Oriental Orthodox communion, itself, 
especially the respective lead hierarchs who collectively designate 
themselves as the “Heads of the Oriental Orthodox Churches in the Middle 
East.”"” In general, the testimony of Orthodox groups of the region as 
well as the documentary record exhibit not only a satisfaction that an 
essential Christological concord has been achieved, but that “ecclesial 
hospitality” —including mutual sacramental sharing under tightly 
specified conditions—has become an urgent necessity, given the Sitz im 
Leben of all Christian groups living in most Islamic countries. ® 


Major Eastern European Initiatives 


The first indication of a specifically European Eastern Orthodox 
initiative was made known by statements concerning the dialogues by 
the Russian and Romanian patriarchates in December of 1994, Certainly, 
as I have already noted, review and judgment of the JCTDs work by the 
various Orthodox hierarchies was an intended and expected outcome by 
the dialogue partners. The high optimism which characterized most of 
the consultations and dialogues throughout their relatively brief history 
was (at least among Eastern Europeans) rapidly replaced by a skepticism— 
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even outright denial in some instances—concerning the gains made in 
the preceding years by the dialogue partners. 


After reviewing the pertinent data, the Moscow Patriarchate (reporting 


through its Holy Synod) considered the Second Agreed Statement as non- 
definitive, calling for the JCTD to “continue its work.”"? The Synod also 
requested that its own Theological Commission be given the “task of 
preparing a more detailed study of the previous meetings of theologians 
“of both sides” and discussions with dialogue partners “from other 
Orthodox churches.”° Once accomplished, the “Russian Orthodox 
Church will make its opinions known to the Joint Commission...””" 
although at the time of this writing, such a conference has not taken place. 

At the same time, the H 
inter-Orthodox unity is ti 
the whole Church,” 


oly Synod recommended that a discussion of 
mely and should include the participation of 


Testoration of full communion” between the two bodies. 
ps’ Council recognized the intention of the JCTD 
; spirit of fraternity, mutual understanding” and the shared 
desire tohold faithfully to the Tradition of the Apostles and the Fathers.2 
While the stat i ommendation that a “plan” be 
n Orthodox] clergymen and 


poe ment” of the Eastern-Oriental 
itis preceded by a more unusual statement: 


ped to “help introduce [Russia: 


faithful...to the Problems and develop: 
dialogue, 


The Russian Orthodox Church has special historical and ecclesiastical 
Teasons and grounds to Promote the success of the dialogue with the 


Oriental Orthodox Churches. Our Church throughout her history has 
Protected and defended the Orthodox East. 


The Romanian Patriarchate, although somewhat guarded in its 
expression, generally approved the conclusions made in the previous 
dialogues, Particularly as a result of the conversations held between a 
Romanian Orthodox commission for dialogue and the two JCTD co- 


well as by the absence of fraternal charity. The same oa he es 
the current context in which the lifting of anathemas is 48 ed, _ 

ich is characterized by a spirit of reconciliation, of mutua orgiven x 
mua the camo confession of the same content of the common faith. 
al 


The statement also affirmed that cancellation of the os psraema ro 
be accomplished “through a consensus of the Holy Local earl , a 
lieu of a general council; ratification of this could then be mu wi “oe 

itten agreement and a Eucharistic celebration by # ie prima 
athe a ting bodies.” Like the Moscow statement, this text also 
ei pac Mar history and Patristics professors at the Romanian 
Poatacnes theological faculties be provided with the souls a me 
dial “with a view of revising the chapters concerning the Eee ly 
ental hodox Churches...” that appear in standard texts. The 
ee Her ite text leaves little doubt that the Romanian Orthodox 
ep eventual unity between the “two families of Orthodox 
y! 
"29 
rere however, interest in such an initiative has waned altogether to 

Nese in at least officially) among the Eastern European Orthodox 
de aha ting the Moscow Patriarchate. Since the beginning of 
fee cee , Sica meetings have been held between the Russian 
pd a ere cneenapacents of the Oriental Orthodox. On March 20, 
rargies Fe ference of the “Coordinating Committee for the 
aa 7 sir eae Orthodox Church with the Coptic, Syrian and 
aoe es stig Churches! met for the first time, hosted by the 
mente Ea fe nal Church Relations of the Moscow Patriarchate. 
Department for EH fed by the Coordinating Committee amplified and 
“ sited carts ene made by the Moscow Patriarchate regarding 
Me ms : ecccaial unity, although it fell far short of providing 
- pes of the disputed Second Agreed Statement: 


4 i id that the beginning of bilateral 
His Holiness ea psa aon of the par- Orthodox dialogue 
mere eae i kt for the recent decades. The Russian Orthodox 
which has beep oi ue participating in the dialogue of the Orthodox 
Church wal gis Pon Orthodox Churches on the whole range of 
a es : sion today, including pastoral and liturgical subjects. 
say care Set it is necessary to give a fresh impetus to the mutual 
bee hpi stad 1 traditions existing in the Orthodox and Oriental 
cea poe in the area of Christological terminology. In doing 
ee: eet exert maximum efforts not to defend agreed 
so, it is im) 
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, but rather to find agreement between our 
Churches on the questions of faith.” 


At the same time, the statement Provided a Positive endorsement for 
initiatives oriented toward an “exchange of opinions and agreed actions 
in the area of Christian relations with Society, culture, science, mission 
and answers to the Pressing problems of today,”3! 


A longer, second meeting of the Coordinating Committee was again 
hosted by the Moscow Patriarchate between September 4-6, 2001, and 
included several new members, During this meeting, two papers were 
presented? A Post-meeting communiqué provides essentially the same 
statement of Cooperation (with regard to social and pastoral issues) and 


reiterates the need to “clarify the Christological formulations contained 
in the [Second Agreed Statement].”3 


The third and most recent Coordinating Committee meeting (as of this 
writing) was hosted t the Armenian Catholicosate in Antelias, Lebanon 


from December 12-16, 2005.4 The communiqué issued on this occasion 
stated Previously less-specific reservations regarding the Second Agreed 
Statement: 


Study documents were Presented by both families about the last 4 
Ecumenical Councils [following Ephesus], the decisions of which were 
i ‘iental Churches as they contradicted previously 

etween the two families, in 1989 in Amba Bishoy 
dox Center in Switzerland. The 


In marked contrast to the slow Progress, outri 
lack of response to the di: 


alogues made by the Easte: 
hierarchies, Middle East Orthodox hierarchies ha 


far greater strides, This is evident not only in the 
telations between Oriental Orthodox and Eastern 
regions, but of increasing Cooperation and int 
Orthodox bodies, themselves, The impetus for 
the unique situation in the Middle East where significant numbers of 
Eastern and Oriental Christians live together in local communities—and 
the common threat Posed to their Way of life under Islamic nations which 


ight condemnation or 
t™m European Orthodox 
ve made comparatively 
Success of multi-faceted 
Orthodox bodies in these 
eraction among Oriental 
Such cooperation reflects 
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‘verely outri eir free exerci igion and 
‘ ly restrain or restrict outright their free exercise of religio: 
severe! 


other civil liberties. 


é ialogue to the present, meetings 

rhs a ‘s ore ere maintained a more progressive 
ete Exgucetip “These include the formulation ofa Common 
rapprochement. ary 18, 1998) between the Coptic and ara 
oh iy diocese ie respective hierarchs, clergy and lay faithfu 

ierarchies, 
sears : relationships and to advance inthe genuine sate 
levelop closer ration by being motivated by the unity and demar 

wave or muiel ‘ie concern for the spiritual health and creative service 
ounfaithy sips ee the world, particularly in our service to the young 
of our peop! 
ee i the “heads” (i.e., patriarchs) of 

In addition to ei td Tea Orthodox couriane a 
the Middle East sr Pome 2-5, 1998, at Holy Cross Cathedral of # : 
_ mene tak vapeanee at Damascus. Thirty Oriental qe an : 
Greek Patriarchate o logians participated, under the co-presi said i: 
Eastern Orthodox theo ser d Metropolitan Bishoy of Damiette Pesta 
Metropolitan sh Sa were presented, although ropically’ they i ; 
not deviate fe the cursus of previous engagements” A chance 
oun Bet ty the most important unity initiative to date, i : 
achievement, arguably nt by which faithful of the respective Alexan a 
about water could validly enter into marriage with the rial 9 
tise mites e jurisdiction or the other. It provi x : cae 
Pee bebreseritinns on 4 eminently useful pastoral practice 0 ey, 
sets er "Chwlblanth but also indicates the Sot aoe ° 
pera ee in the establishment of commun 


Coptic Orthodox Church and the 
Since the Holy 5 reer y bale and all Africa a bie 
Se oriodss ie the official dialogue on hint 
ee ie Ge Oriental Orthodox Churches, = a ee 
pe pessoa first on Christology signed in June, = in a 
official agreements: the Christology and on the lifting of anal ae oe 
sri Hie seonnial alae union signed in Geneva 1990, in which : is oth 
Testorabon of full Cae reed statement on Christology ... vit av im 
eis eee: ae at beth families have always loyally nan be - 
clearly understogd eis Christological faith, and the unbroken ha week 
same aa Seu pe ” Tt was agreed to have mutual recognition 
of Apostolic tra 
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sacrament of Baptism, based on what St Paul wrote, “One Lord, one faith, 
one baptism” (Eph. 4:5) 
But since up until now we are wa 


Synods of some other churches in b 
communion is not 


iting for the responses of the Holy 
oth families, the restoration of full 
yet reached between the two sides of the bi-lateral 
dialogue.” And due to the pastoral consequences and implications caused 
by mixed Christian marriages between the members of the two 
Patriarchates of Alexandria, having the majority of their people living in 
the same countries, those marriages being difficult to perform in both 
Churches at the same time or in concelebration. The result is that many 
sensitivities are created between the two families of the partners of such 
marriage. Those sensitivities which can extend even after the marriage 
and may affect the relation between the two communities of churches. 

For those mentioned reasons, the Holy Synods of both Patriarchates 
have agreed to accept the sacrament of marriage which is conducted in 
either Church with the Condition that it is conducted for two partners not 
belonging to the same Patriarchate of the other Church from their origin. 
Both the Bride and the Groom should carry a valid certificate from his/ 
her own Patriarchate that he/she has a permit of Marriage and indicating 
the details of his/her marriage status up to date. 

Each of the two Patriarchat 


es shall also accept to perform all of its other 
sacraments to that new famil 


ly Of Mixed Christian Marriage. 
Itis agreed that the Patriarchate which shall perform the marriage shall 
be responsible for any marriage problems that may happen concerning 
this certain marriage, taking into consideration the unified marriage laws 
signed by the heads of Churches 


in Egypt in the year 1999, 
Each Patriarchate shall preser 


any perso hi herd Ve its right not to give its sacraments to 
tsons whom she does not find fulfillin its c rding to the 
Apostolic Tradition,# § Its canons according 


, a pattern emer, 
of three recurrent topics—al] bearing 


between the partners and their Tespe 
of the hypostatic union, i 


ges which indicates the preeminence 
onrapprochement and reconciliation 
ctive ecclesial groups: 1) the question 


the context of mutually acceptable theological 
language teflecting the usages of the “Chalcedonian” and “Cyrillian” 


eed 2) the lifting of anathemas Pronounced by synods, including 
: Issue of the disputed status of persons, 3) the status of general councils 
ollowing Ephesus in 351. ese topics, while not the only ones, have 
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t 
tinued to exert the primary influence on the course of rapprochemen 
continue 

to the present, particularly the last two. 


bad of the Word Incarnate?” 
pate a . hysitism” or “dyophysitism” had been viewed be ie 
ge ee PP earliest days of the ecumenical encounters 0: Si 
Leora scale sidered such in the history of the dispute) quickly e 
is ba vee osition in topical importance. Such a turn of events 
at, ee g romises or disavowals of dogma—and this is very 
Was aided pOrDY RS realization on the part of the partners ca 
necro regarding the unity fs Slat eth bb 
ae i d. Areview o! iy 
saree see Stacia Hatteatiod did not come all at once. The 
However th at sent b : which understanding and agreement were Bae 
eae er ans ttation stage was halfway completed, Lapin 
ret ae cars Chuistulogical issues, was far greater when comparec 
regarding sbi developed in later discussions. Archbishop Nae s 
in f ‘the hia of the Orthodox churches at Aart 4 
accra aakiete summary of the divergences in Christological 
ipod At be later be acknowledged: 


i -Chalcedonian alike, agree to this 
B otitsides, ean: i arene always agreed to it : atte the 
a inh Both sides therefore accept, as a matter of course 
aaa — si of Christ. One would think, off hand, ie as an 
pea Dain ey ee ee as a basis of unity this should be sufficient. 
affirmati 


3 enough. They felt, as the result of 

Yet the F athers ies ae see ee need a erecting ramparts around 

peg aglatomay a oo it could not be undermined by nae 
the affirmation so tl a secattons) anid uncontrolled speculation va 

deductions by a niente killing the central saving message of the 

Pepe meine yal faith in the incarnation of the Son of God as i 
ape a ee the core of the Christian message they use: 
ieee to build up defenses eound it. wl aloha 

{firmed a common Christological fait! ten ying: 

Thus, the paring 5 the ancient divergence in theological iscourse. 

at least one reason ro articipants still held to their respective 

However, some of : tie. that the Christological terminology i 

conventional notions cally) without sufficient consideration of the 

pity then In time such notions passed by quickly. bee 
Phe neki = figgtia particularly focused through the perspective o 

eological in y 
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critical history, its ancient political exigencies, and the inevitable difficulties 
caused by linguistics and philosophical expression, a new picture of an 


equally, mutually orthodox “one nature” and “two nature” Christology 
emerged. 


Certainly, this pointed to a tremen 
consultations (reflected in the later conferences, as well) going far beyond 
the search for merely “appropriate” language in Christological discussion. 
Real dialogue among theologians, personally and Passionately committed 


dous accomplishment at the 


reviewing even the general hi 
Chalcedon, it is clear that the 


by cultural forces, such activity can take on a 
S positions and makes them more difficult to 
In the absence of a trans- 


uth and allowing for i 
In the case of the 
artners, it was apparent that all 
a kind of method—even if they n 


The other difficulty which arose not as 


@ Orthodox unity movement in general 
concerns the variance of “theolo 


Christological conversations 
these factors were taken into 
ever expressed this explicitly. 


much for the partners, but for 
(remaining So to the present), 


gical differential,” The basic posture taken 
by the Partners as believers and scholars just mentioned formed the basis 


upon which all the questions and problems would be worked toward 
Positive outcomes. This allowed for the nearly phenomenal progress in 
mber of issues, or at least 


lution of a great nu: 
: alls of the discussions, such 
sarily a reality. It is wo ioni: 


among the p, 
account as 
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ical dialogue. Here I do not refer toa 
age cs one perme of fs ignorance. In ae od 
ee t all, but rather results from what I have a - 'y 
ee mee os vonie and accompanying ideas are ie sae 2 
area i bee ae i.e. how far can language (or symbol o: om ae 
gah tne coe i or develop in an equivocal sense and still rei : 
ree E alvdea I would also ask conversely how a te 
faithful to the bee eealix might still be faithful to the roi fee 
expressing ae aan hic reat point of departure for some of the wis a 
se ar ee ae are currently studying the question of Eas 
hierarchies w 


nla i k made by John Meyendorff 
pepiinnn a OTe ysis which grew out of 
of physis and hypostasis 


i a 
at Janie example of the eee 
the earliest conversations pacar ae 
and its relevance for the work o} wear ah gaa osc 

i ifficulty lie: P n 

Hiri dl ean tha ape say that ie ey ee Werke te 
hypostasis. For my sane two terms. After Cha ce a Aptas oe 
distinguish between cre reaity, and a personal entity; nak possible 
used to denote aconcr mposite (synthetos) nature in one yPes ae Ne 
to look at Christ eros Ha aiR means of expressing bs i te 
iit ange SAL ity of Christ. How: , 

: pads: h has not 
duality and me pes! conventional, the cu ye eu ager 
excluded he silt ksi tae a ee > Nether the Tome of 
ao, provi that ieconveys ara ‘ectin Ghaicedottane definition 
also, provided thal sof Cyril, nor the 
rial dec eae a Om must all be considered in the light of the 
are isolated documents: 


he P 

entire Tradition of the Churcl ing the developments in the consultations 

1, observin ' em somewhat 

Some forty, ear ‘Hisiisighs Meyendorff ° qemate is inability —overa 

and the dialogues in n expression of a previous 4 @ semantics 

obvious. Yet it was ig to work the issue beyond mer couelttae 

i ea: ing— saat 

mullennium oS isa a2 4 problem of Sean ad reat Lanes 
and recognize it ret ing concord ina i i 

great eidends aniSUPP aiyinteni of systematic theology in general, 


i eS i tween. 
rapprochement. eee Raper that language can be varied betw 
but in affirmation o! 


i i This was, 
tic teaching all at once. as, 
in faithful to a dogmat ¢ ne 
meee sae greatest soketent 8 of ba es “ 
with little doubt, one f Onhodaxrappreckerenk t 
ae i ly discussions. 
chanlione ewe criticism in the days of the early di 
of events did not g 
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The Aarhus consultation, for example, dealt with whether or not the 
conclusions of the partners were entirely, in fact, faithful to the doctrine 
of the faith. An honest review of the facts would leave one hard pressed 


to affirm that either side “sold out,” Indeed, when the issue of 
theologoumena and philosophoumena were introduced into the discussion, 
one member stated plain| 


ly (more as an ad iti 
that “[t]he content of the faith cannot be compromised. We cannot afford 
to become indifferent to dogma.” Such a statement could have been 
de and would have been no surprise. 


v occurred could not be taken for granted. 
While many observers after Aarhus were “pleasantly surprised” with the 
progress made on the Christological issues and, “ 
3 2a nalities of the Chalcedonian and Non- 
Chalcedonian traditions,” there was a predictable and less-than-positive 
reaction from “some Eastern theologians.” Two areas were identified 
as problematic, 

The first dealt with a refusal to Tecognize that the linguistic differences 
between the two Chri I 


1 to ogical schools did not characterize differences 
of doctrine or, that the division between the churches could be attributed 


to a difference of emphasis, Stressing “one nature” over “of the Word 
ro a. 

Incarnate Or vice versa.*6 The second concerned objections raised to the 

conclusion made at Aarhus that much of the discord between the 


iquity regarded the meaning of phiysis, holding 
monophysitism.”*” 


ent was possible because of 
f Our converging ]i f th ht 
regarding the essentials of the christ Se mesonthoug 


: ological dogma concerning the 
; en aoe of God assumed and purified .... We 
We lon partners] felt that there was room for further study 
here and that if this was undertaken by [both Sides] it might prove to be 

in our understanding of the fundamental agreement 
regarding the hypostatic union of the two natures in the One aa of 


The discussions not onk i i 

d Y resulted in a conti i 

the Christological issues, but achi a (eae spore 
Id of underst 


Paes aah Sree the intended effect of widening 
: cing with regard to the Particular usages of 
br od and their validity as such to the essential Satisfaction of both 
bee ee rte following the Bristol conference, Paul Verghese noted 
B i ‘i ra ity of tion for the conclusions of Aarhus 

ii ‘ated the poss; monothelete position was the one 


more documenta; 
ibility that the 


. C. Samuel’s contribution 
i iental Orthodoxy.” V. 
d by the [sic] Oriental a ste 
© ha disaieaa is particularly worthy of mention 


words “two wills” and “one will 
The ree neuer ti the terms to the Pee a i 
canbe pee it, for instance, that Jesus Christ has disc ‘ 
a nad ei n the one hand, and the will of man as i 
oe peu willis, therefore, the will of man mae 
nase ate will of God united with the will of ety ae 
rate os ee - t there are two wills in the one ee Ate alg rake 
ne hee “ mil acs the will of God and the will of m 
that His is the wi 


«5 50 4 
their absolute union. ’ q siventanyy, Baplia® 
ertinent gi y 
oint, especially Pi the Syriac 
i th V.C. Samuel cra ees fee BS 
remarks bs setae ith regard to the hyp! Bice Fe volitional and the 
usage of “oneness” w ‘ch does not mean that the 
A s, which do lowed up by that o 
of ihe? ee a sci of the natures became ern ais Bains See 
a sacar aed The one incarnate nature or ihm d, each with its own 
the aes ered natures of C cakore erg fad operation, it is clear 
union of the ies include 
properties. Since these aie! fae ... [A]ll the words and deeds of 


Cc iti rgistic 
ade Matec es ez a union of the volitional and energ 
hrist were an expre: ease 
faculties of Godhead and manho 


This understanding is en 
in the Second Unofficial con - 
the decrees of Constantinople 4: rlyenmente elt nad 
eas trary to each 
ene spe tat ae Logos, nor are they contrary 
by the divine wil 


i lIness of their natural 
es, with the fu 1 
other. The uncreated and create abe ariiee without confusion or 
¢ we 


nat i i decision of the 

Separation, which oes Ate oat ae natural wills 

separation. ..[which] ¢ 681), which affirms a 

pet anlar oe ee existing indivisibly, inconvertibly, 

and two natural energ! i 

inseparably, unconfusedly. : 

re r 

Essentially, then, ae bandied 
achieved at Bristol and P’ 

ae the common Patristic heritage of bo! 

—The reliance on 


in Himself the w: 


Perhaps more t 


ed unanimously by the consultors 
greed Statement, and concurs with 


fined Christological consensus was 
] results may be summarized as 


th communions 


as one Church. 
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—Both communions share a common faith in Christ as God and man. 
—A common affirmation of the d 
and humanity, with all its natural pr 
—The allowance for 
“without separation 
“without change or ci 


ivine permanence of the Godhead 
Operties and faculties. 


mutual recognition of the emphasis on Chalcedon’s 
or division” for Oriental “miaphysites” and the 
‘onfusion” clause for the Eastern “dyophysites.”* 


S the dialogic pr 


would come into 8reater relief. 


ccord found previously betwe 


and Eastern Orthodox Tepresentatives;: 


The final consultation at Addis Ab 
(al 


h aba made no mention of 
hristological issues,58 


indicating that the “full and deep” agreement in 
er issues could be given more 
attention. It seemed th: istol the “great debate” between 
Now, after near] ars, 

be consigned to the ages.” However, as is known from Mer =) eet 
Significant level of doubt of this Still remained in some 

quarters. This was Particularly telling, for example, from the record 
Provided from the meeting of the joint Theological Subcomtiiitecs (the 
forerunner of the JCTD) held at the Pendeli Monastery near Athens. 
During the second Session, after the Participants had discussed upcoming 
topics, it became evident from the discussion that before the Joint 
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that its 
it would be necessary 
i ission could convene, it f : sel nae 
Lee ae ae er repare papers on certain RES ae eee 
wire ar oa the Faith and Ecclesiastical Tra 
testify to the identi 
Churches.@ 

In less diplomatic terms, 
heresy” was still alive and wel 


t the “monophysite 
i ant for some tha : si 
aT ecuuiie further efforts to ey ne 
é ions of the theologian: 
mmon conclusion: f a 
to accept the co: 1 ae 

ed oe “nS bere in the ah Pchraiiet is 
fe a e ould be crucial to estal Sa eaaeee 
i. eae lend to assure all interested p 
“macroeccelsia , 


. —particularly on 
jated with them—par' 
nd those associa . enjoyed a fully 
pares: peep ie aaa that, in by Hae enone Given 
rtho 2 ithii 1 i‘ sfigaig 
aan evangelical “en on both sides, this objective 
7 é 


‘ istological ity between the two 
ae airegees e ane to ote) corporate unity 
was a crucial precu 


ae the (official) 
the beginning of t 
7 the case that at ore proof of 
Orthodox bodies. eee was really yet one more p 
dialogue, the “main i 


deposit of 
sides as part of one . 
the authentic Christology a es in condemiine the NesBinen 


: used in 
apostolic faith, The stalemrrt vting.® Since neither ence ely 
and the Eutychian aoe the record,” the arr eh condemning a 
any of the pam neanl commissioners were bias that the body of the 
Pe cartons ae “They failed to realize, eTatehy Bristol) condemned 
perceived heresy. 


i ar : 
; ane other outstanding 
work contained in the he i sane Nevertheless, an 
i n 
both of these heresies, i 


e Christological 
de toward a commonly ct 4) extremes of 
contribution had been a denouncing both (pre eanea suchen 
expression, now forme Sagi At Gas ones, ase 
Eutychianism and “Nesto na necessity, since t ae context of “official” 
statement would have Pee anew statement in Gina ohihaeen elation 
technically “unofficial say to heighten the seas es Aunibenosproups 
salogue migne nave ~ and thereafter. Byer nat ened positions. 
made at the caneultatiens en edge the reliability wane 
steadfastly refuse to ac of General Councils ani 
he ig estate of Anathemas j secured, 
«evements of Aarhus and <oe eae 
TE ne the aac yea notion that the 
at least for the immer effectively disabused 0: 
observers could no 


: en a singular 
: the main or ev She 
constituted communion. 
Christological differences c x-Oriental Orthodox 
i _ Eastern 
impediment for 


With the exceptio 


Orthodo: 


———————— 
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emphasis shifted from the “what” 


ecclesiology. Christological unity a: 
orthodox was now, at least for the co; 


of the Christology to the “how” of 
'S mutually understood and accepted as 

nsultation Partners (and later, dialogue 
participants), more-or-less resolved through a both/and solution. Issues 
of an essentially ecclesiological nature (rather than Christological) rose 
to prominence in the consultations, dialogues and other discussions, 


(c) the jurisdictional 


: of the unity of the Church at local, 
levels [i-e., one city, one bishop]. 


ial 


regional and world 


These issues have temained essenti 


th (o2 the dogma apart from the expressis 
Orthodoxy? € respective council enough to acknowledge 


; In this first Period of discussion, the issue wa: 
simplicity —ecumenicity versus non-ecumenicity, On its face, this is a 
crucial question in light of the kerygma for churches which, over the course 
of the centuries, have given a Tespectively different status In no small 
measure, “ecumenicity” jn. 7: authoritative, universal Status to a 
e Church, If such a ae Pee OF the =e apne 
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jental Orthodox who maintain that the 

councils ee Soe ame first three spina ien ge seemiatsincoh 
itness of the 3 1) sources— cient. i 

Pats ee aE e er of the eran ieee Ae 
oe seeither side. The difficulty is Lenanycs Pt me 
npr et re concretized in such a way that the mish e 
when 1) some teachings a f dogma® and 2) pronouncements explicitly My 
berbisihecomerthe sabes vi oats status without distinctions 


fact s or 
otherwise are accorded a tion to objectively erroneou 


i ressed in reaction case at the 
seine pee} initial discussion, as is particularly the 
incomplete data. 


i it of the 
from a perspective not of 
i ked the problem i lication). 
Geneva ss oe but the “how” (the pee ee ‘dideulesly 
a oe the: touet tae : neh he the horoi 
Christology was it arding a disti 
. iscussion reg ir canons. Two presenters 
emnciated bythe dite uuncil and their canons. d 
‘ ic decrees) of a co this subject at the secon 
(i.e., the dogmatic decre resented papers on this ‘call: 

. e authentically 
at the second eer ne that Bsseant ie ina ger 
consultation, essential ity as infallible 

i ivine authority ils and those greater 
formulated with divine | ; eneral counc 

ich issue from ity i nized at some 
re oa hae ioe dogmatic ee ebal deteation of verbal 
synods (eig Laodices ested thata “strict verbal d entation for 
3 , hitescu sugg} ible” a realistic presenta . 

point. Nicholae Chites il] make possible’ A ¢ disputing this, 
dissonances on both oma? IN. Karmitis, perenne! feoel De 
nd itor ee ro expanded peers a fee euivocal doctrinal 
Fag t to bridge the gap be fanitheple Il) and those 
es Soe of Chalcedon or re ian-Armenian synod of 
statements (e.g., is, al of proposed at a Cilici 
constructed along the 


— c Seif nos quidem concors 
aa uatri Concilii sc aniprn ce inte receptum est, 
Definitio et causa q' edentibus, idcirco e eaitwhilito the Bist (Stik we 
est cum aliis ie ares other Synods are fail 
and it adds, “And if the 


a” onl! 
aseplthem alsa gnition as it has stood would have only 


i f reco 7 at a renunciation 

Nevertheles ee leh which would sage) general councils 

three courses for eee: the fourth through ssible, given the status 

obthe Sees ae aati is mney et those councils 
by the Eastern Ortho: (b) the a 


i um h it would 
they have enjoyed over a millenni althoug) 


A ight be possible, : 4 
by the Oriental Orthodo Neder ete hermeneutic, as suggeste 
licatio! 


cils remain 
requi e wholesale apP' at the status of the coun 
‘equire thi Karmiris, or (c) thi 
by Chitescu or Kar M 
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unchanged and unchallenged (at least fora 


time), while at least the 
excommunications could b 


e juridically removed, 


Thus, despite the advances made in answerin, 


by individual issues, from the time of the G 


8 the challenges posed 
conclusion of the offici 


n eneva consultation to the 
‘icial dialogue series under the JCTD in 1993, nothing 
has changed regarding the Position of the Oriental Orthodox regarding 
their post-Ephesine conciliar understanding, 

To accept any later historical co 
not make sense to our People ... T 


es ore nuanced, stating 
t ‘generally accepted that the the apostolic faith is 
included in these councils and the Succeeding councils are only a re- 
interpretation of the first three,”7% 
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i be relatively 
haps, this would v 
i her.”” To some, per imed at Cardinal 
piper oe atta anathemas of oe ited By Pope 
Pe et nical Patriarch Michael Cerul: sae in late 1965. This 
Paul Vi nd Patriarch cone mee ee ee during and 
au, an . alsi u 
imi f the perio i ir Joi Jaration 
eae i oan Il), ae obvious in ee a a 
immediately retina ides “...regret and expunge eANert ose! 
iam eae oi roe rch—the sentences of saat "78 Despite the 
from the pte uw and consign them ea ess aSieeieal 
which followed them ... h a statem : 
i i i lue of suc eae facto (and, excep! 
aoe eats, eeale state heenegncmnenses ton tee Me Catholic 
jauprochement in gen t sense, de iure) still exists D e, such a declaration 
Perhaps in the strictes! Orthodox churches.” ere: Ss i ath 
Church and the Eastern ‘would have to be more tha as tated feitall 
Tegarding ig mela saci juridical act, whether act 
an acceptable canoni 


: i d/or 
or otherwise.” ; iliar reception an 
osition regarding Meotaete position inchs 
n ; s 
Thus, a ee bhing consigned to rae lifting of the anathemas. 
eet is 7 rtners have focused on 
1Scussions, the pa 


A tire course 
isi occupied the en! 
The first si ificant attempt to resolve this isi 171. The Summary of 
Irsi signi at 


et i ‘ding the 
of the one-day Addis ae ama the following regarding 
Onclusions from the consu 


: sii ble” for 
Temoval of anathemas: is “indispensable 
t lifting the A eae exists. (Sections 1 
Both sides agree thai catiarunity‘ol faith” al 
Mutual unity, even as “ess 
and 2) 


‘ ble 
Both sides agree and find pina ° 
es not imply or require a recogn! 


tion 3) 
, ther. (Sec ’ 
i i one side or the o 1 cessation of the 
question as saints by at a non-forma 


th cognized in a 
Some of the consultors oe or that such a Mc Badly to 
anathemas may annpltty dt, (Section 4) The Picea 5) and that te 
formal fashion after the a 1 or other pam decision of a [general] 
wp anathemas for Linear to clarify “i decision of a Council 
hureh “has always the ae its true intent" the Church... Dogmatic 
Suncil, in accordance wil total tradition or and made more explicit 
an be separated from e re to be understoo: ” Some members 
definitions of each council a 


jnitions. : 
tia decisions and defi il could lift anathemas 
™ terms of subsequent conciliai ical council 


cument 
@'So question whether only cage 6) 
Made by a previous one. (Sec 


themas 
ifting of the ana| a 
i fe san ofthe individuals in 
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The criteria for “sainthood” and the distinctions between those honored 
with a general, national or regional cultus could be studied by theologians 
and historians to Provide “a necessary clarification of the tradition in 
relation to the concept ...” (Section 11)8 


This provides an essential su: 
the “macroecclesial’” 
during the Period o; 
tegarding proposed 
1990 Second Agreed 
in the context of dialo, 
Ababa nearly two d 
anathemas and oth 
“in order that the ] 


mmaty of the still-unresolved issues at 
level. A number of these proposals were modified 
f the dialogues, not So much in basic content, but 
initiative outcomes and what underlies them.” The 
Statement provided the first formal proposals (i.e, 
Bue) and strongly reflected those produced at Addis 
€cades earlier, In it, the partners confirmed that 
‘er condemnations made in the Past should be lifted 
‘ast obstacle to the full unity and communion of our 
© and power of God.”* In light of 
eir respective individual churches 
riental Orthodox Churches should 
ind condemnations against their respective 
athers who have been anathematized or condemned 


) the way in which this is accomplished “should be 
ches individually,” 


mutually lift all anathemas a: 
synods and Church F 
in past history, and 2 
decided by the Chur 


ight of the Papers presented by JCTD 
5 t-orthodox Committee 
(i.e, the Eastern “committee of the JCTD) which suggested 
the following, Provided here in Summary form;87 

An anathema, even one pronounced by an €cumenical council, can be 
lifted by a “unanimous a 


Panorthodox decision,” made through a synodal 


with the consent of the 
such action in the lifting of 


© Ecumenical Pa 


triarchate, 
ynods. A Precede: 


autocephalous s nt exists for 


» 
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Fi és the 
the anathemas o t John of Antioch by Cyril, without 
f Ephesus agains' a yy of ‘ 
e rt to the decision of a general council. (Sections 1-3, 
need to reso 


issued 
move the anathemas is 

tect inople III and Nicaea II 

te geal coun ee cloth) iAaheri Peter Mongus, 

: in Head : prmei ¢ | te yacob Bar’adai, “and those 

Pater Gaps Pilsen eee eee Is rejected Chalcedon 

cd Gnaphacus, F af Although these individual ed Monophysitism 
eter iat ane they also condemn 

due to “erroneou: 


(Eutychianism). (Section 4) 


The lifting of the anathemas 
Chalcedon, Flavian, Anatolius, i 
Marcian and Empress Pulcheria on 
them,” should take place open a 
This mutual action Felt ae 

ion, but wou = 
Totadtonge cal councils as ecumenic lem aah, rr 7 


o bodies should De thorities. The 
on Ace ade by the een esau Te 
“common Act” made chu: 


i he ches, 
rmined by # ds of the churches, 
nature of this Act a bes geese of the hea 
an inclusion in the diptychs, 


: f Letters of Peace 
the issuance oO! eee, 
sist also of tl ing” of the act proclaiming 
Orasynod. The Act should con: Jemn reading” of 


“sol i for the newly 
between the heads of the Sn naan areeedit sence following 
the reestablishment ee The Letters a Orthodox as 
te-integrated Church inal Orthodox recognize the nizing the latter as 
Points (a) The Oalgnia “Nestorianizing, gees mmunion occurred 
Neither “Nestorian” ni 


nto iat 
“interruption Chalcedon deviate 

thoroughly orthodox: (ee to the effect that 

because of “a misunder! 


i ther post- 
il—along with the oth 
t d that this council eat oe “ecumenical and 
toward Nestorian ideas ei —is to be recogni cee TECHS 
Phesine aan hectares eT oe 7-8) 
} mas. 
mutual be lred sianennil bolition, through “exac ‘ 
Mutually to be dec! nion requires the al 7 arallel hierarchies in 
Restored mutual reithe "ecclesiastical order, bat by way of economia 
fe nee” (aided) to helen this may be Pes pastoral need; in line 
7 , aes 3 
st ania EC nalistic, linguistic wee local hierarchies are free 
a paras pereee sh tradition, 
With “long standing ecc 


Section 9) 
reement. (' 
‘o impl t solutions made in mutual ag} 

Implement s 


i odox, directed against 
by the sete of Rome, Tatas, 
sae Re ho “were in communion wit 
: Seeds of the Eastern sein 
ine? ve all obstacles to ecclesia 
: firm the acceptance of the post- 
iy all parties. (Sections 5-6) 
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While recognizing and respectin; 
worship among the two groups, a co: 
should be developed by a joint c 


g the variety of differences in divine 
mmon form for concelebrated Liturgy 


‘ommittee of specialists, along with 
proposals on “obscure (unclear) liturgical issues,” Diversity of worship 
forms provides no tight for the establishment of parallel hierarchies. 
(Section 10) 


We regret to express our deep dissatisfaction about the report presented 
to us by the Inter-Orthodox Cc 


Ommittee on the lifting of the anathemas 


concern only the East 
own communion, the former undoubted 
somewhat aggressive, even Patronizing, with its Tepeated issuance of 
unilateral “shoulds” Soing far beyond any Prior mutual agreements—or 
even recommendations, The main points at vari 
1) the Oriental Orthodox retj 

union, expressed Particularly in clear disagreement with the Report's 
Tecommendation of a “ 

“proclaiming our one communion in a 
common eucharistic liturgy.”" The Re 
position of 1990 in which the 
the most appropriate 


ly found the Report’s tone 


Sponse reiterates the common 
Tespective churches should be able to choose 
manner by which the ancient anathemas may be 
i Z . e Second Agreed Statement.” 
2A disagreement with the E 


“errone 
interpretation,% au 


communions had “ 
schism] was caused 


Ous information about [Chalcedon]” and its 
he Response, on th 


€ contrary, noted that both 
together arrived at the conclusion that it [ie., the 
not by any ‘erroneous understanding,’ but by the 
truth, aggravated by political and 
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pee f 
ar ught to bear in rejection of eer eae 
cultural sepa Minha ea and i gghantas ay Sia 
ol z gee} difficult issue He ee eine councils 
ogni: : 
that the Oriental serenade FO was cited mining heh 
porte Sy eee, te of realizing full ecclesial ce Sane inate 
amajor obstacle a at HM not strictly rule out suc! ti Ki naiaat This 
the Oriental Orthodox nt, they hardly endorsed ans LAR De qe 
Second Agreed Stateme: Eien the Oriental Ort oe the Chribtetogs) 
Bee ean. eel Orthodox assertion—t Ewe ost-Ephesine 
ee that Beigel rapprochement was that o! P 
acce} 2 ion. 
cae esata otek “their interpretation. licit explanation in 
i lear, despite a: lack of exp trary, that to admit a 
It seems fairly cle ficial documents to the con! i ularly on the part 
Communiqués or other 0 i excommunications (parti ee ecumenicity of 
Solemn, formal a pe explicit recogni ton i 1 Orthodox) could 
of the Eastern a the part of the eee of the other 
bing ee anetnet the doctors, Fathers ce nding” canonically, 
lead Ot Bere ppsaraneets ndpdateal to be “in god ae that they might 
side were not merely poe ins “rehabilitated” —or Mies xf sidered such. 
Putin some fashion were a Stat would no longer Cyrillian ancestors 
ne ay de re, atte the Orientals, poene Christian antiquity 
(This is Se aay: persecuted minority in 
Were general 'y the “o. 


int, the 
s more to the point, t 
by the State Church. Furthermore, and ent would strongly reject 
ie ‘ate le r 7 


; fra ‘ ith the Eastern 
Tiental Orthodox in theit ee eae, Pr coma a pe co-equal, 
the perception that any este home” —rather ginal raised in any of 
crthodox would i ae in particular, has no’ 
ister Churches. 1S i 


ion—excepting the 
& communion—ex h 
the post 1993 Chambésy statements bY, ow the progress made by the 


healing 
: of 199 i toward fully hee 
‘Omanian Synodal statement & which Soe communion, ae a 
j arin; 
ile certainly be 
ble.” Whi lesial level, 
: insurmountal macroecclesial 
imould not be considered m of the churches on acy givena 
4 Portance for overall recognition has lost 2 smenical breakthrough 
© question of pcenagis itself has led to an nion” between Oriental 
sip immediate ge Maite a “quasi-commu 
© establishment o} 


i in Islamic countries. 
- d Eastern Orthodox faithful in Isla: 
Odox an 
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The Antiochian and Alexandrian “Protocols” 


al catecheti 7 niet i 
helenae tren etical and theological sharing, including 


t dent and faculty exchanges, It also calls for 
joint sessions of the Antiochian synods “ eee ill” ich 
and “whenever the need arises." SInPtreag ta thet” et ea 


The protocol mainly concerns 
funerals and the Divine Liturgy, 


for shared worship 
following: 


the celebration: 
It outlin 
and pastoral care, whi 


's of baptism, matrimony, 
es the following prescriptions 
ch in summary provide for the 


In general 
— With regard to the faithful belong; 

v longing to ei is i he 
reference and authority” in family admin a ctaisil 
— Ifa bishop from one chur and q 


y ch 
concelebrating q Service, the bishop 


priest (presbyter) from the other are 
church,102 


will always Preside, even in the other 


* Or Syriac, is available to only one 
both groups of faithful, includi ERG will celebrate the divine services for 
é le hey Liturgies, marriages, as well of 

“mixed” obserog : ", “il¢ presiding celebrant, in the case 
relay the information ta th Keep an independent registration of services and 
available, each fai; other church, Tfonly a single house of worship is 

each faith S70Up will alternate in usage of the facility, 

Concerning baptism ee - 


— If two bishops (or riest icipate j 
elie bie re Participate in the service, the cleric proper to the 


Sodparents may b : 105 
Concerning matrimony 'y be taken from either church. 


— If two bishops i es 
groom will ses Li Participate in the Service, the cleric proper to the 
* \4nonical witnesses may be taken from either church.” 


a 
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Concerning funerals : spas 
— If two bishops (or priests) participate in the service, the proper cleric to 
decedent will preside.’ 


General exceptions 


— Either church “shall refrain” fr 
other, despite any reason for doing s 
include the direct participation of e 
celebrants), although they should be erode 
from both churches who are present ata iierient 
concelebrate if observed as part of a Divin tic patriarchates of 

A similar accord was attained by the ane Ecotec behalf of the 

Alexandria nearly a decade later (April 5, 2 yen ae Ill. Like the 

two churches by Patriarch Petros VII and Pope ts reached through the 

Antioch Protocol, it reaffirmed the Oa ed 1989 and 1990, dealing 

dialogues (particularly, in this case, those oval of the anathemas) and 

tespectively with Christology and on the ett new protocol." Unlike 

Provided a ation for the promulgation o 


x storal issues 
the decree of Antioch, which dealt vie ec alae pe elles 
(including the availability of Oe ee of both churches to share in 


recognizing the fittingness for rntetey) the Alexandria een oe 
seers neral pastora a issue—mixed marriage. 
in aaiags ne eaaeetially only one ec ‘anticipatory, statement 
It also ean erate the new policy 1 Ortnbdo hierarchies. 
tegarding the decisions of the arth sponses of the Holy Synods 
aa e re i 
; ; are waiting for ion of full communion 
ti cother churches in both families, the robe lateral dialogue. And 
is om a fab tween the two sides of the none caused by mixed 
die ma reache 1 consequence and inp two Patriarchates of 
He: : the pastora between members of the 
Tistian marriages 


liying in thereame 
ek their people ‘ 
lexandria, having the majority OF cult to perform in both Churches 


aos Those paper es The result is ce Hk Gata: 

tee bebvaataie two families of big er marriage and may 
Ose sensitivities which can extend Sar tied of churches." 

affect the relation between the two com through the decisions of 
Like the Antioch Protocol, this eeames abies from the Coptic and 

ist ‘Mican drian synods) allows couples 7 either church—with the 

Greek churches of Alexandria to marty 


i i bership in the 
” from accepting faithful for mem 
is 0. 1 Celebrations of Holy Orders cannot 
the other church (i.e., as ordaining 
ted to attend the service."” Bishops 


” service of worship may not 
ul 
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patriarchates, a marri 
arriage “ it” 
Se “permit” and a Certification of marital st. es 
atus. 


It does not state who: 

and whether m the proper minist 

protocol ee ia f concelebration a ae ma reads 

sacraments to [sic] that = eae Patriarchate “perf ie eo oe 

ae ae new family of mixed pe form all of its other 

ning the right to swithiold re es: tone 

ana ; tri acraments “to am 

is ae pau 2 rely 5 =e ices not find fulfilling its 
in tone than the Antiochian ; "6 The Alexandrian decree 


ni de we 
Ce as a pastoral dosiniche 7” but well within the 


ey a . : 
oes aa ae mn that they do not make 
Preservation ee but are true pieces 
bodies (or mor Christian life, equally 
ches of both co; © specifically, between four 
itical and soci mmunions). It seems most 
ovide a geneng crcumstances of the Middle 
demonstrate clearl, At the same " template or model for other 
exchanged y that the sa ime, however, 
ame ged on a regular basi cramental Mysterj , the protocols 
e nfirms the validity of ee between the two (i age an bemuatiially 
Me ora by the churchea 4 oatamental and k “es. Such an interaction 
strictions on concelebrati €rygmatic mandate held 


Orthodox communities 


Beyond Chambé 
It would be ambésy and the P, 
an Totoc 
of good feelings,” ch, = matter to conclude that thi = 
S fairly recent ’ 


‘acteriz i 
ed by the joyous optimi “era 
sm in evid 


ence 
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throughout the consultations and the dialogues, simply ran its course by 
he great amount and quality of 


c. 2005. While, by no means minimizing t 
research and commentary produced by the inter-Orthodox ecumenical 
Partners, it seems for the present that very little of the excitement or zeal 
characterizing the consultations and the early dialogues remain today. 
The once fervent optimism of hierarchs, theologians and so many others 
who firmly believed that inter-Orthodox unity was just within reach, has 
since given way to a less vital and more cautious optimism. Perhaps the 
earlier, more positive attitudes were only natural; after all, in the decade 
of the first inter-Orthodox consultations the “ecumenical spirit” seemed 
ubiquitous. (Even outside Orthodoxy, for example, the third session of 
‘atican II began just one month after the first inter-Orthodox consultation.) 
It seems reasonable to conclude that this ecclesiological “era of good 
feelings” supported the relatively rapid success of the first inter-Orthodox 
Christological discussions. Recognizing, then, the overwhelming lack of 
Tesponse to the work of the JCTD by the majority of the respective 
Orthodox hierarchies, I do not believe that the more or less stalled 
Condition of the current reconciliation efforts (late 2007) should or can 
Temain, nor necessarily augur a future frozen in vague or vain hope. 
Nonetheless, a number of serious obstacles have yet to be overcome. 
construct a “road map” for 
t, I would offer series of 
go by Bouteneff which 


7 = conclusion of this essay, in attempting to 
uture and comprehensive re-engagemen 
undamental questions posed nearly a decade a 
maintain their validity today: 


sin our disunity g° outside of the theological 


ere the question which is being asked is not 
viable?” but “what do we 


and also all the challenges 


, rat many other factor: 
“wh; eyond the practical. H 
w; at is theologically and practically proper © 

ant?” Do we really want unity, with all the joys 


. i i ity2i8 
nd strains that arise from increased diversity?” 

goal, including integral, institutional 
rinal and canonical issues can be 


d among the /aos Theou? The sad 
9 Orthodoxy, is that genuine 
stians to not only realize 
tively seek it and promote 


on unity at its fullest sense is a 
ee i even if the remaining doct 
ree will this be appropriate 
en tY and one by no means limited to Ort 
F Ne aera ecumenism which allows Chel 
the absolute necessity of Christian unity, but toac' ” ical” 
it~has yet to be sieeieele integrated ina widespread and : peers 
Manner among the People of God, clerical or lay. Sucha way eae 

ze €cumenical way of living and thinking among believes oh fous - 
€al success at the macroecclesial level (i.e. of an a the 
autonomous chu rch) it must be even more present to and within 


———S—tS 
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ecclesial level of the diocese, the parish and the home."” If this is 


micro 
attained, it will require a Paradigm shift of historic Proportions, equal to 
that of the Ttapprochement itself. 


Conclusion 
If one accepts the validity of ecumenism and its potential positive 
outcomes, it is not difficult to Suggest that all labors for inter-Orthodox 
unity between 1964 and 1993 produced some astounding benefits. 
Certainly, the rapprochement hat for the most part (at least within the 
ecumenical community) engendered accord, mutual trust, and a sense 
that the Chalcedonian and 


Cyrillian families o; 
even if lacking actual communi 


conclusion of t 


inos noted a few years after the 
communions “, 


8ues that the churches of ae 
: i ceived not on} the positive results 
aes Dialogue, but also the Petspectve afte restoration s 
mmunion ,., i i ica 
Pees ion securing the full agreement on the christologic 


Pressed their hope that the eon 
F ace €d, with no longer delay.” 
reir cusbaity has been addressed repeatedly and sal 
recognizin the ¢ academy and at the level of formal tapprochement— 
on 8 that “full ang deep agreementin in faith and practice 
Pr re se a ining tle basis for inter-Orthodox communion. Some 
a : 
(especially later in the pale pam : 
the course of time. As these issues find 
ear fruit, ultimate unity wil] come 
understandings and customs which ki 
Orthodoxy since the first millennium 


he last JCTD dial 
enthusiastically Te 


4 resolution and the scare 
' a cost, affecting long he 
ave maintained the fabric 0 
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ven ina imited 
et ty i rather lim: 

Ss reality in some instances, if eve 

kind has become a 

manner. 


In addition to the as-yet ee a mutually peat i 
Orthodox union ecaptee and the disputed sae peer of the 
of the post-Ephesine oe widespread or one has become 
peel Be Sane the SS ae dialogue.” 
Christological concores wn right since the 1993 | cultural or social 
2 problematic issue in its nt ly derive from see = ents exist to some 
Other reasons, which bee pervasive. These mine not only from 
motivations are at least eq of ecclesial bodies, stem hierarchs and their 
degree within a ea a number of the aon for various reasons 
insufficient sana Tefal to varying degrees ine hope and vision of 
synods, but because the a unity initiatives. be have succeeded them, 
the plone of hatch orthodox ily, and Wee hole household of faith— 
the pioneers oti the day that the oikés—the w 
ives on, awai ing 


‘Ww i and charity. 
discernment an 

lly restored through renewed trust, di 

n be more fully res 


main problem areas for inter- 


(Footnotes) 
"The term “Greek” as a 8 . 
and its daughter churches is: poate 
term in English and its use 1S asia Minor, 
Greece, the Middle East an 
reference. 
ticularly 
In many instances, par! ee : 
Orthodox, this latter term gi ria the Byzai nt 
colloquit t to Teco! 

wee easly Os vet ee eit ies was formally 
Sscendnt anita ct ‘ond official dialogue 

‘i enting the ch by the sec aif) June 
estab ester this tile and met aa such By the serene 
established under this Saonastes Wadiel-Natrun, 
session at Anba Bishoy 
20-24, 1989. 


e Church of Constantinople 

iti mon, 

inaccurate; however, it is the ont ae 

ein essay. The term Ram, ain 
ee is actually the more pre 


eneral reference to thi 


tern 
he West and among pany Eas' 
nay in general use. j 
pune a and the Armenians 
le the churches in the 


Orthodox famil 


od of the Indian 
“- Saas Commission 
d this. (Cf. “True 


i 1 Synod of the 
e Holy been a at Sophia 


ci 
(Malankara) Orthodox rs ret i 
snlit is likely te the Minutes of 1986, February 
Copy” of the “Extract from Church Held on 1986, a 
eee eS Russia, Romania, the 


Z " 
Centre, Kottayam. ions included Greece, OPK, the U.S.A., Lebanon, 
The represented ae Foland) Switzerland, 

Czech Republic, Fin! and, ate 

Syria, Egypt, Ethiopia and In 
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“Communiqué of the Joint Commission,” Fourth Official Dialogue, in 
Christine Chaillot and Alexander Belopopsky, eds., Towards Unity: The 
Theological Dialogue between the Orthodox Church and the Oriental 
Orthodox Churches (Geneva: Inter-Orthodox Dialogue, 1998), 67. 
Ibid. For the text of the Second Agreed S| 


tatement, see “Second Agreed 
oetement and Recommendation to Churches,” in Chaillot and Belopopsky, 
63. 
Ibid. 
Ibid. 
Tbid., 67-68. 


Tbase this ona Teading of the available corpus of the statements made by the 
dialogue ae Inote in my commentary on Post-Chambésy initiatives, 
ere 1s really nothing new or unusual i 
meetings of the communions, pcos at least Vile sente 
This was a meeting Of thirty theologians from both communions which took 
place at the Ram Patriarchate at Bab Toma (Damascus) between February 2- 
5, 1998. It is not certain whether these were sent as official representatives 
or were members of the JCTD, Cf. “The Orthodox Dialogue,” <http:// 
www.lacopts.org/ Seneral.php?=P942>, = 


cer essentially those who have emerged as the 
ental Orthodox relations. The 
Tay vola, among the latter, have not 
necessarily withdrawn from the effort for j ft ity i 
contributions are arguably less significant th ot ae tenes 


Period of consultation and dialogue. an they were during the previous 


ingly insular and less tolerant am 
c fading to the former’s withdrawal 
bership inthe WCC on M 

: t ay, 1997 and October, 1998, 
respectively. Ttcomes as no Surprise, then, that the Bul sett aie has 
made no public statement Tegarding the JCTD an : 


id the Georgian hierarchy 
cuments of the UCTD] between the Orthodox 
] ‘unacceptable.’” (In 


cern en the Two Families of 
Issues, <http://wwrwy, uk-chrigth tS Dialogue,” Glastonbury Review —Past 


Histian.net/newboc/9907 shun 
a eae a peat Teactive view, in compari. ; 
S years, which ig akin to similar 1 
al 

ri pie Orthodox) Which have more a 
; ° “hs nak which ecumenical endeavors are among the most 
=e if Andrei Zolotov, “Georgian Orthodox 
Noe aa May aie Se ‘ Onference of European Churches], ENI 


‘ 1997/06/msg00000.htmI>.) 


ents (particularly among 
kena Teactionary view of 


" Www.win.org/ 
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a 


en 


in the 
: ian Orthodox) in # 
Catholic and Orthodox bodies (excepting the Assyrian 


“ on 
i d Near East. tion of the “Comm 
Midele = h ean used officially since ora 10-12, 1999. cS 
This term has de at Ma’arat Saydnaya Fe ittees on Liturgical an 
Declaration” ma ote Meeting of the Subcommittee Orthodox Center of 
“Communiqué ie aba 1998, Damascus, Sokal, Switzerland. See 
re et at iarchate Library-Archives, ds of the Oriental oun 
the Ecumenical Patri ion—Meeting of the Hea -//www.lacopts-0Tg 
aco Ret ae, cape Syria.) <http: 

Churches” avar 

8eneral.php?i.d.=P949/>.) 


4 lic Professor 
elkite Catho! alt 
I find the observation of Sister Mere mine useful tee 


Hed 
fey i i to istian tradition’ 
at St. Joseph University in faite numerous eae oe a witness ne 
i i ces al . “Our mes: i oks 
the unique seen tile environment: “Our where negative culoeke 
po rater hemp multi-religious sorely WT there isa snd work 
me hapa ingrained in our mind ... al backgrounds an eet 
about others are firmly i a t each other’s cultur stablished in his ¢ i 
oneetitogethenandiac ey eT teach s firmy eeu, we will then eae 
together. This is inecessay and charitably. As z hrist and free what dis 
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Ibid. Itshould benoted that, only a priest or bishop can solemnize marriages 
in any of the Orthodox (and Eastern Catholic) churches—unlike most of the 
Western liturgical churches (e.g. Roman Catholic, Anglican). Ritually, this 
culminates in the Priestly nuptial blessing. Among Orthodox Christians, 
this practice affirms the belief that the Priest ministers the sacrament of 
matrimony to the couple, rather than 4 mutual bestowal of the sacrament by 
the bride and groom, For an additional treatment of this divergence in 


practice between ancient Latin and Eastern Christian traditions, see Anne 
Schwerdtfeger, Ethnologi hristian Marriage Ceremony: 


ical Sources of the fe 
Stockholm: Ceres, 1992, 120-123, 
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Biblical Reflection 


“To will one thing” Prins: 19-44 


Fr. Dr, Abraham Oommen 


e © Servo-mechanisms points 
beings are no exception. We act as per our goals, if the 
goals are not fixed, we waste all our energies, Considering the huge 
wastage of time, ene Y involved in our earthly existence, is 
it not right on our Part to re-discover Our goal and Strive for it? This is 
what the Apostle wants us to do, We just can’t afford to go on without 
fixing our goals, 

St. Paul says that Christian life is a process, a Tace, Pressing toward the 
mark. But before his conversion, when he was called Saub this single 
mindedness or the tenacity of Purpose was not found in his life On the 
contrary there were many things that distracteg him. His confidence was 
not in the single, unique Saviour Jesus Chri Many other things. 
Like most of us, he glorified the Non-essentials tather than the essentials, 
boasted in the accidentals rather than i 

After his conversion St.Paul had a fixed goal, He gave 
for the essential, In fact there was a Tevolutionary cutie in his perspective. 
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of ie, i Tevelation; to the quest 0 Indian P 

0 


e 
®dge is a part of ontology: 


a, 


56 Star of the East 





ugh the union of the object with the viewer. 
In the act of knowing, the ‘Ower and the object that which is known are 
united. When we say “horse”, mind takes the shape of a horse. Mind is 
like a blackboard; in the begi 


inning there is nothing. When something is 
written on it we experience, 


ian has not o 
keep his goal in sight, but to st 


converged to that point, rathe 
dissipation (Phil.3:14), The reasi 


: nly to find the goal and to 
tive for it. All our energies should be 
T than allowing them to lose through 
On for our existence is to evolve a new 


pe to the suffering. Unless we 
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Bey: eee pi a eee of Counseling is that the counselor 

\ ao ues that he wishes to inculcate in of SS WE 
have the light within ourselves how can We enlighten on o 


"the pessimistic philosophy 
acceptable to a Christian, To ail 
meaning, even death offers no 
© minds of others, his b 
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Christ on the mount of Transfiguration. 
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is nothi : 
ing as the mystic says, but he is moving toward the goal - Christ, 


Chri 
st on the mount of Transfiguration. 
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Sorenn Keirkegaard, the father of existential Philoso 
“Father in Heaven: what isa man 


Without Thee: what is all that 


He knows, vast accumulation 


though 
It be, but a clipped fragment if 


He does not know Thee: what jg all 
His striving, could it even encompass 
The world, but a half, finished work 
If he does not know Thee: Thee, 


phy, once prayed: 


(1) Soren Keirkegaard, as Christian Philosophy of Existence, 
Logos Books, 1965) P-19 

(2) Ibid p.39 

(3) Pascal 4S quoted in J 


(4) Soren Keirke 
P 191 
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of indignity and indecency. 
Queen Vashti, the Victim of Patriarchy 


For King Ahasuerus, her queen the woman was yet another material 
thing like that of his riches and wealth. As he showed off the riches of his 
kingdom to his guests, he thought he could have easily show off the 
external and physical beauty of his wife Queen Vashti and make his guest 
happy and joyful. The King did not als i 


esteem. She was sent away from her 


ind the men of her country would have 
and would have mocked at her and even teased her like , 


Mother of Self-Dignity, who wanted to be 


shelter” i 

‘ €, a single woman and 
bounds, i i 
that too 
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but I think her li 
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today to be in s witness and her spiri 
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HH. Mathew: 
f his exit and a 
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ng asked to write an article about 
d memory 0) 
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Breat adnen in me mixed feelings of my sa 
I miration for his unique personality. 
re .. . 
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he arrived at my 
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ith ¢ “—, aes for decades no ae A es 
Personal emise of Bava in 2006. Eve" 
G anne of His holiness, with a visage radiating the a Ht calles 
ver and heavenly Peace continues to remain in ia a oe vest 
Asgons oY CVer, in this article [would not like to dilate upon nay four 
Slated with this saintly Thirumeni an et mes which depict 
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Cj ¢ the . 0 i 
of Churches in Indi Executive Secp Soll, ility of terrible bloodshed if the old 
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mov 

the Biren a se backward as if it was tied down to some strong peg on 
torchlight ae at men in charge of the parking area helped me with 
it had tun o ind that when the car was being parked in the early morning, 
the mdse an invisible iron peg between the front right wheel and 
conscience w, with great difficulty, they helped me to extricate. But my 
Head of our fat whispering to me that I have done wrong to the Supreme 
in future, urch and that I was getting just a warning not to repeat it 
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tf en follow from the two aforesaid 
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intelligence j y to a small number of people becau 
in abuiidance required to grasp it and this was available to our Thirumeni 
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Oly men who may appear to us as very ordinary people may indee 
ne such extraordinary 
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Now, 
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£ Gujarat State 10 


Ck 
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ECUMENICAL RELATIONS 


Speech delivered by H.G. Thomas Mar Athanasios 
on the Occasion of the “Consecretation of Holy Chrism” 
of the Armenian Orthodox Church held in the Mother 
See of the Holy Etchmiadsin, 2008 September 26-30 

iness, Karekkin II + the Su; 


Your Hol ipreme Patriarch and Catholics of all 
Armenians E All Holiness Bartholomew I, Your 


‘cumenical Patriarch His 
races, Rev, Fathers, Venerated Monks 


Excellencies Mr. Prime Minister, Your Gi 
and nuns Mistinguished Suests, and beloved pilgrims of the Apostolic Church in 


America. 


First of all, I together with the Apostolic delegates from the Malankara 
Orthodox Church bring to 


you the Apostolic blessings and greetings of H.H 
Moran Mar Baselios Marthoma Didimos | 


r , the Supreme Catholicos of the East 
and Malankara Metropolitan of India. The Supreme Catholicos and the pilgrims 
of the Church in India 


would be glad to Sreet everyone here in the name of the 
Holy Trinity-One true God. 


rios, H.G, Philipose Ma’ 


rt Theophilos , Rev. 
ev. Dr. 


K. M. George all members of the 
Your Holiness Karekkin IL the members 
Church remember with gratitude that in 2 


of the Malankara Orthodox Syrian 
the Mother See of Holy Etchemiadisin 


906 a memorial service was held in 
, in the presence of the members of the 


ee 
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I thank 
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y ical Patriarch 
i |. Your All Holiness Ecumenica reir 
B Permit me to ne! bi mentioned ae ee Orthodox 
een Debeenie and Oriental Cae ne Ecuminical Pa 
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sectarian movements. So the Catholic Church wants to counter such 
movements by reviving the right biblical awareness among people. 


EE@a: When did the Roman Catholic Church start such regular synods? 
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‘a New Humankind, where as a Christian he wants to experience oneness 
with God and with this universe, as humanity proceed on the quest of 
realizing oneness with all, he wants to be doubly concerned to carry the 
rest of humanity and its alienated consciousness with him. 


_In the chapter The Ecological Crisis and the Quality of Life, Mar Gregorios 
tries to go beyond the ordinary understandings of the ecological crisis or 
mainly in terms of pollution of natural resources. He points out that 
Present ecological crisis is more because of the triumphalist anthropology 
based on creation story. However he offers an alternative approach for 
the restoration of the glory of creation through a sacramental vision 
towards nature that is the meaning and purpose of nature is not 
exploitation rather manifestation of goodness of creation. The chapter on 
Some New Testament Foundations for a Respectful Approach to the Created Order 
reaffirms the Biblical teaching especially with the teachings of St.Paul 
that God intervenes not only in ‘history’ but also in ‘nature’ too and 
therefore redemption is not confined to human souls alone but the creation 
too: The Nature of Nature begins with the paradox and the dilemma 
involved in an exclusive and inclusive view of nature, where exclusivist 
idea leads to crisis and on the other hand inclusive view holds hope i 
Possibility of survival of humanity. He thus glides Sines mee fa 


&stament, Patristi iti hil hy and in! 
" ¢ writings, Greek philosophy a t 
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In the chapter Scientific Temy 
basically scientific temper means 
like the scientific temper is not 


per, he quotes Ashis Nandy for what 
and what it should contain; for example 


above human dignity and welfare, the 
evaluation of scientific temper must necessarily contribute the human 


welfare and dignity etc. In science-religion dialogue, he reflects from Ashis 
point of view that we must refrain from co 


tity of humanity. For the 
minary conditions, first, 
ally sound societies and 


and technological enterprise 


The final chapter on Heritage and Technology, 
science is no longer seen as ‘objective’ tru 
‘subjective’ theory; and no longer is science ¢. 


its observations are based upon availability 


Mar Gregorios argues that 
th rather now is seen as 
alled as proved truth, since 
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Munib Younan. Witnessing for Peace in ae aan 
the World. (Minneapolis: Fortress Press, 2003). Pag! 
Er. Bijesh Philip 


i cano 
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Work Witnessing for Peace in Jerusalem and the fe to bring about peace is 
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ents and relatives 
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Proud of his Arab culture and he introduces is parents 
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ion: 
The author rules out all shallow paar land oe lime from 
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their land, there will not be an enduring peace in the region. The attempt 
of the western media to label the reaction of the Palestinians only as 
violence is criticized here. While condemning all kinds of violence, 
particularly the unjust occupation is presented in the book as more 
dangerous violence which caused other violenc 
distribution for Arabs and Jews is recommended 
peace. 


e. So a more just land 
as a means for enduring 


Aiming at peace through justice, Munib 
theology of land which isa unique feature o} 
points out that land is a gift from God and it: 


with humans but God. The teaching about Jubilee in OT for the 
redistribution of land every fiftieth year for ensuring equality and justice 


is an affirmation of this thought(Leviticus 25:23-24), The idea of sabbatical 
rest for the land further strengthens this visi 


for fulfilling the craze for the domination b 
will and mission. So he explains 


convincingly the OT idea that 
disobedience to Yahweh's instruction defile the land, 


develops an enlightening 
f this work. He repeatedly 
$ ultimate ownership is not 


© saw the indi: 
- Bishop goes on to hi 
equality among all Peoples in the pro 
prophets as the key to understand the divine approach to the land. After 
pointing out the Pluralistic heritage of the nd aon, the biblical times, 
he makes very Significant comment about the Present situation: “The 
security of any nation lie Confiscation of land or in exiling another 


nation, but only in buildin mutual ‘ . A ibilit 
that exists only through justice : ug lationships of trust. It is a possibility 


i t 
i ; an ae © security of Israel is interdepende” 
with the issues of justice in the land and ee for Palestinians.” (P64) 


§€nous people realistically 
ghlight a very clear vision © 
Phets especially in post exilic 


'S Not in 
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al community to 
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“upport the dream for peace here in 
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Jesus to continue in the places wuibie 
with Jesus’ life. But this is not 4 


are historic, 
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Siti ity of 
exclusivist dream regarding the city. He visualizes oa ege es ee 
peace where people belonging to different religions ee a res 
harmony: “It is my dream that Jerusalem will oe eee i, 
equal rights and responsibilities corresponding to tl fe ie aoa 
two nations, the Israel and the ‘Palestinian, and the I pelho pesca 
faiths, namely Judaism, Christianity and Islam. There ie sci te ayant 
the Middle East without a just peace for Jerusalem. ine: i cantbaconiele 
and promise of God’s reconciliation to all eae actin Cee 
living paradigm of coexistence and reconciliation | pi ae fats chars 
and three faiths. I ask you to help us to realize this drea 
Jerusalem.”p75 


toration 
The author appeals to all to move from war to eee ae ke ne 
of peace through justice. Formal and informal dialogu Sauteed 
help to overcome unnecessary prejudices and si otarpoinitee 
communities and sort out root issues. The cee a fe vale goed 
many commonalities of the major monotheistic re! oe ae Feligion'oh 
ee rar liane sapere py eee eh te that religion. He 
the basis of the aggressive activities of ese on reany erie 
Observes that Christians and others also have to = rights from the five 
other religions, As an example he highlights Be aii and pilgrimage. 
Pillars of Islam-Confession of faith, prayer, acid follow God's will Aael 
True Meaning of Jihad as striving and struggling striving by which an 
the depiction of greater Jihad as the eat dl and insees (Tua 
individual seeks to conquer evil with the forces ae to clarify many 
minege up axmovenly i ee ne tS Islam. Many practical 
Misunderstandings and expose the beauty 0 we education of the new 
measures are also recommend. for the pea isconceptions and fears 
Sane a0 tha they could a OF thie ter eleven Bishop Min 
Concerning the people of other religions. AD hon Kelman of Jewis 
Shares how his family and the family of Rabbi barriers and continue as 
ackground built up friendship to break ~~ Intenment and learning 
800d family friends. The need of sme oe 
tom other religions is a prominent theme 


ignificant 

A ted as very sig 2 

tion are trea’ ctive non: 
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©n violent struggles for liberation. 
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The author strongly appeals to fellow Christians to get out of their 
superficial Christianity and to get rid of the fanatic attitudes and take 
seriously the genuine Christian discipleship. He vehemently criticizes the 
extremist Christian apocalypticists who see the establishment of the state 
of Israel as a fulfillment of ancient prophecy and part of an end time count- 
down leading to a nuclear conflagration at Armageddon. Over and ‘over 
again it is affirmed that one can be an authentic Christian without being 
exclusivistic. Positively this Piece of theology of peace makes powerful 
plea especially to Christians for taking an active role in witnessing for 
peace. Theology of martyria and the examples of the martyrs for peace 
like UN mediator Count Benadotte, Dr. Harold Fisher etc., giv® 


encouragement for witnessing the Lord by taking a deep commitment to 
peace and service to the victims of injustice and violence. 


Witnessing for Peace is a good example of theologizing in the context 
with a preferential option for the liberation of the victims of injustice- 
This theology of P 


eace through justi 
relationships, is a flame of hope in the 


e Middle East but also all 


ce, non violence and interfaith 
darkness of despair and violen 
l over the world. 
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